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Preface

In the midst of rising extremism in the region and worldwide, the world finds it-
self on the brink of falling into chronic hatred and the fear of the “other”. This sit-
uation, supported by the ongoing armed conflicts, civil wars and terrorist attacks
and channeled through racial, cultural and religious discrimination reminds us of
the words of Jean-Paul Sartre, who in his play “No Exit” (Huis Clos, In French)
says: “Hell is other people”. The other, the different and the dissimilar to the who
I am, and what I believe in. In other words, we live in times of identical crisis and
struggle to be measurable and “tolerant”.

The abundance of conferences for the dialogue of civilizations and cultures comes
to shed light on this scourge and put forward some of the attempt to solve the is-
sue, but the “document of human fraternity to renounce violence”, signed by His
Holiness Pope Francis, and the Sheikh of Al-Azhar Grand Imam Ahmed Tayeb,
to address the core of the problem by asking the men of culture and Science to
redefine and explain the values of peace, tolerance, and justice to reach human
brotherhood and live together.

The International Center for Human Sciences in Byblos also works for the coex-
istence of populations belonging to different cultures, languages and social sys-
tems, and the union of ancient and modern civilizations, and peaceful relations
between nations, which helps human groups to reach social integration and carry
out their human mission; And to promote the values of tolerance and justice. “

In this context, under the title of “Tolerance”, the International Center for Human
Sciences is launching a seminar on 2 and 3 October, 2019, which includes several
educational and practical lectures. Academic lecturers, university students, civil
society activists, and NGO representatives are participating.

Dr. Darina Saliba Abi Chedid



Speech of Mr. Kristof W. Duwaerts
Resident Representative of Hanns Seidel Foundation in Jordan, Syria
and Lebanon

Your Excellency, Minister of Economic Empowerment of Youth and
Women, Mrs. Violette Safadi

Dear Dr. Darina Saliba, Director of the International Centre for Human
Sciences,

Excellencies, honourable speakers,

Ladies and Gentlemen,

Dear Students:

On behalf of the German Hanns Seidel Foundation, I would like to
warmly welcome you to today’s seminar on “Tolerance — An ethical
basis for Peace, Justice, and Intercultural Dialogue”, held in
cooperation of CISH and the HSF.

This is the very first academic seminar in Lebanon which I have the hon-
our to open, since I assumed charge of the regional office of the Hanns
Seidel Foundation for Lebanon, Jordan and Syria in January this year, and
it’s a great honour to do so in the historic city of Byblos on a topic whose
importance is once again growing worldwide. Lebanon in itself has been
described by many as a microcosm of diversity, and hence, tolerance, and
it is a pleasure to be here today. To tolerate something first, and in its
original meaning, which derives from the Latin language, means to
bear something, without giving a connotation of whether that would be

positive or negative. Today, and after long philosophical deliberation,
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which mainly took place during the ages of enlightenment, tolerance
has come to assume its current meaning as a “deliberate choice not to
interfere with behaviour of which one disapproves”. It is hence largely
construed as a negative liberty, and as such is a result mainly of the
struggle of religious communities for practicing their own rites in soci-
eties marked by increasing diversity. As one of the core values of liberal
democracies, it has transcended the religious connotation though, and
has come to include political views, which can be just about anything.
While tolerance continues to be a major pillar of stable and peaceful
societies -in the age of increasing interconnectedness through
globalization, migration, and information revolution increasingly so —

it is important also to note its limits.

Based on the Kantian Categorical Imperative, the liberty to say or do
something is limited by different freedom spheres of individuals. As Kant
puts it: “One’s liberty ends where the other’s liberty starts”, a principle
which in Germany and after the horrendous experience of the 2nd World
War has found direct notion in the first 19 Articles of the Constitution.
Harming any of those 19 basic principles is punishable by law, and both
state and individual actions find their legal limits here. Tomorrow will
mark the 30th Birthday of Reunification in Germany. Exactly 30 years
ago, Germans started integrating two different constitutional, political
and economic systems, a process which required lots of one could say
tolerance.

Tolerance should not mean to tolerate the intolerant, because ultimately,
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if the intolerant were to take over power, tolerance would cease to exist
altogether. With rising global populism, which is marked by a propensity
to extend the limits of the sayable, while at the same time being largely
intolerant, the world community once again is faced with the challenge

to safeguard inclusion and peace.

It is at this important mark in the still nascent 21st Century that to-
day’s seminar is taking place to shed some light on such and related
discussions from a Lebanese experience. | am thankful for the opportu-
nity to listen to your views and opinions over the course of the next two
days, and learn more about how tolerance has stabilized Lebanon in the
past, and can do so in the future. At the end of the day, ideas being dis-
cussed here would carry a much wider and more general message to other
countries as well, hence serving the core mission of both the The Role of

Diversity in Promoting Tolerance and Liberal Democracy.



Tolerance as an Element of Ethics Between Virtue and Vice

Dr. Tony E. Nasrallah'

Introduction

The etymology of the word “tolerance” was initially associated with tol-
erating pain and suffering. The English word in turn comes from Latin,
where the term tolerare meant “to endure, sustain, ... or suffer.”? The
Arabic world for tolerance is “zWd” (tasamuh)?, though 7zl )tasahul
( ”dals infitah) and( ”z\&)“ other plausible translations exist such as
(tasamuh) literally translates as forgiveness, but may equally be under-
stood as a derivative from its original form “zev” (samaha) meaning “al-
low”, and hence “zL” (tasamuh) is “allowing”. The etymology of the
word in more than one language indicates accepting something negative:
tolerating pain, forgiving, supposedly, a sinner or accepting someone’s
misdeed. The notion is not a positive action to a positive force, but rather
a neutral bearing or enduring of a negative force.

The term tolerance has evolved to mean accepting the traditionally or
naturally unaccepted--unaccepted in terms of ideas or other traits of dis-
tinction. Tolerance, in its current meaning, was first recorded in English
in 16894, an exact century before the French revolution. An important
trait of tolerance is that it indicates a reaction to something supposedly
intolerable. This first usage of the term tolerance in English was by John
Locke in his famous Letter Concerning Toleration, where his text was a

.reaction to religious wars in his century

"' Associate researcher at ILT-NDU
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The famous 16th century fresco by the Renaissance artist Raphael
portrays a number of authors whose books are in what we might call
today the “Canon”, or simply the classics. Aristotle and Plato are
rightfully placed in the center, and surely they are at the center of all
philosophy. In this paper I hope to examine the ethical notion of

tolerance through the lens of these two philosophers.



“The School of Athens” as painted by Raphael, painted between 1509

and 1511. Source: mymodernmet.com

Aristotle

Aristotle, the 4th century BC philosopher, argued that the best
area for ethics is the middle ground as opposed to the extremes.
Aristotle considered that each virtue is threatened by either a deficien-
cy or an excess. The classical example is courage, which sits between
cowardice, that is a deficiency of courage, and rashness or recklessness
whichis an excess of courage. The healthy middle-ground is not always the
midpoint, for example, courage is closer to rashness than it is to cowardice.
If one applies the same approach to tolerance, then tolerance is

between two extremes: a deficiency of tolerance, or intolerance, and
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an excess of tolerance, tolerating everything without any critical revi-
sion. We could say the deficiency of tolerance is the lack of recognizing
the other. It is a search in the other for oneself only, rather than searching
in the other for the other. Intolerance is one’s desire to be understood on
one’s own terms and turf, and intolerance is the mother of xenophobia
and ultra-nationalism. While tolerance presupposes diversity, intolerance
is strict homogeneity in society and not heterogeneity. Intolerance is an
attempt to control all aspects of society; indeed, it is the essential key
for misunderstanding and it is responsible, along with misunderstanding,
for all unjust wars.

The other extreme is not much better; openness with no limits has a
different set of perils. First of all, tolerating everything is self-
destructive. This is what the philosopher Karl Popper calls “the paradox
of intolerance”. He writes:

“Unlimited tolerance must lead to the disappearance of tolerance. If we
extend unlimited tolerance even to those who are intolerant, if we are not
prepared to defend a tolerant society against the onslaught of the intoler-
ant, then the tolerant will be destroyed, and tolerance with them. [...] We
should therefore claim, in the name of tolerance, the right not to tolerate
the intolerant.”

When Jesus said “love your enemies”®, he very clearly recognized that
a human person has enemies. One of the dangers of tolerance in excess
is the assumption that there are no enemies, and hence tolerate everyone
and everything. And so it follows that the tolerant in excess necessarily

has to withdraw to one less shade of tolerance, where a self-imposed
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limitation is to halt tolerating the intolerant based on the same Cartesian
logic of doubting all except the fact that one is doubting, lest it becomes
self-defeating.

Yet even before reaching the limit of the self-defeating tolerance, excess
tolerance remains open to pitfalls that are not always as clearly visible.
Anti-hate groups, for example, operate in the name of tolerance, and
they label “hate-groups” and denounce and defame them; theoretically
this may not be bad. However, what happens when such overly-tolerant,
anti- intolerant groups themselves generate intolerance? This is not a
speculation, but a reality.

The American Southern Poverty Law Center, or S.P.L.C. is a pro-toler-
ance NGO that monitors hate-groups. The S.P.L.C. lists 917 hate-groups
in the USA, most of them unheard of. In 2012 a gunman attempted murder
at the Family Research Council and failed only because the first man he
shot managed to disarm him. The attacker told the police that he attacked
the Family Research Council because it was listed as a “Hate-Group” by
the S.P.L.C. This exemplifies how anti-hate groups could easily degener-
ate on a slippery slope to become a hate-group, and how extra-tolerance
may generate intolerance.’

Another problem of excess in tolerance is the risk in viscously
denouncing whomever is deemed intolerant in their own over-tolerant
and relativistic eyes. Eventually those who are judged as intolerant by
the excess tolerant are bullied in various ways; the real victim may often
become free speech itself.

The deficiency of tolerance and the excess of tolerance may be roughly
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summarized as such: intolerance of tolerance versus tolerance of intol-
erance. Aristotle clearly states, in his Nicomachean Ethics, that both ex-
cess and deficiency in virtue are dangerous, yet “one is more dangerous,
the other less.” He then alludes to the dangers of the immortal monsters
Scylla and Charybdis in the Homeric tradition, where one is unmistak-
ably lethal, and the other is dreadfully dangerous yet with a highly taxed
chance of survival.8 Aristotle does not specify whether excess is the
more dangerous one, or deficiency is. In tolerance, as probably in all
virtues, it is difficult to decide which is the lesser of the two evils, but
if I have to choose one of the two for tolerance, I would choose excess
tolerance, as it has a chance of stopping before exhausting its limit, while
intolerance has no chance of considering any truth beyond its own. A key
to understand this distinction may be found in excess freedom, which,

with all its danger, is less harmful than slavery.
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“Britannia between Scylla and Charybdis” by James Gillray, illustrated
in 1793

Plato

Aristotle’s teacher was Plato, to whom the entire Western philosophy is
indebted. As one philosopher rightly puts it, “The safest general charac-
terization of the European philosophical tradition is that it consists of a
series of footnotes to Plato”10.

In his most famous passage—the Allegory of the Cave in his book The
Republic—Plato invites the readers to imagine prisoners in a cave seeing
only shadows, until one of them is released and sees the truth, which is
a reality outside the cave. I wish to discuss two fundamental concepts

here: truth and freedom, and to relate them to tolerance.
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Truth

The main point in Plato’s cave is that there is a given, objective and in-
dependent truth that the human intellect may discover. The truth for Plato
is eternal and larger than the world we live in, and this classical view is
opposed to the trendy modern view that there is no truth other than the
transient and visible truth with nothing above or beyond it and that truth
is merely subjective. The debate between the two camps may be referred
to as the debate between the absolutists versus the relativists.

I wish to offer here four distinct types of tolerance based on each
person’s understanding of truth:

1. Tolerance among absolutists (those who believe in the existence of the
Truth with a capital T):

In such cases, tolerance is listening to the other believer of the Truth, and
searching with him for what that objective truth is. The pain of tolerance
in this case is the very accepting of a possibility of a truth other than
one’s own achieved persuasion. An important point could be made here:
what if someone adheres to his truth totally, and is not willing to consider
another fellow absolutist’s view of a different persuasion? In this case,
one or both have not humbled themselves sufficiently, or simply, one or
more were not tolerant sufficiently. This is why there are inter- religious
wars and inter-ideological wars.

2. Tolerance among the relativists (those who do not believe in the Truth
with a capital T):

In this case, tolerance itself becomes the truth, and if members in

the previous category believe in the Truth, members in this category
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believe in tolerance. For the relativist, tolerance is the safest way to rel-
ativism.
3. The absolutists tolerating the relativists:
The absolutists tolerating relativists is substantially different from
the absolutists tolerating each other. An absolutist cannot search for a
truth with the relativist, as neither one of the two believes that the
relativist has any universal truth to offer. Tolerance in this case is simply
not harming physically or at least not hating vehemently. A religious man
accepting democracy as a principle, or accepting democratic elections,
may sit in this category because democracy is not a search for the truth
but a search for an acceptable and stable balance of power, or balance of

choice within a nation or a society.

4. The relativists tolerating the absolutists:

Theoretically, it should be the same type of tolerance that that relativists
exercise to each other, as the relativists are open to all ideas. Practically,
however, there are

many cases of relativists rendering specific absolutists as intolerant.11
If tolerance is the only truth for relativists, then tolerance is a form of a
god for them, and it follows that intolerance is a form of a demon—with
the terms “god” and “demon” used loosely here.

A good example of a relativist who views tolerance to be a god is
Ameen Rihani, who concluded his lecture on tolerance by saying that
“tolerance is truth and life and the Spirit of God. [...] Tolerance is the

Alpha and the Omega. Tolerance is the door, and whoever enters it
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shall be saved.”12 Compare his personification of tolerance to the fol-
lowing Biblical quotes from Jesus: “I am the way and the truth and life”;
“[...] it is by the Spirit of God that I drive out demons”. Saint Paul writes:
“do not grieve the Holy Spirit of God, with whom you were sealed for the
day of redemption.”. In the Book of Revelation it is written, “‘I am the
Alpha and the Omega,’ says the Lord God”, and finally Jesus is quoted
saying, “I am the gate; whoever enters through me will be saved.”!?
Most anti-hate groups are run by relativists, and this is no coincidence
as they view intolerance, which is a form of hate, to be the only demon
worth combatting.

It is hard to exaggerate the importance of the distinction of the absolutist
and the relativist. A modern philosopher wrote, “the trouble in the final
analysis, always revolves around whether people really believe in the
truth.”!

Democracy

On a practical daily life level, the arbitrator between the absolutists and
the relativists in the four aforementioned categories is democracy. In
its ontology, democracy is a derivative of tolerance. Absolutists do not
believe in democracy in the same way they believe in their
absolute, though by and large they accept it.'"> Democracy is more in
line with relativism as it is the people’s truth, which is not necessarily a
reflection of any objective truth beyond itself. Democracy is the
majority ruling the entire country, and yet democracy without tolerance

is the majority ruling at the expense of the defeated minority. Elections
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in a democratic country without tolerance are an existential
battle, and not a mere sports play, as the defeated are in a sense depleted
numerically and even demographically.

Consider those who protest after fair elections against the results. Their
underpinned tacit statement is: we accepted democracy only to win;
now that we lost, we are against it. In other words: let’s forget about
democracy, we cannot tolerate those who won. There are ample examples
in history, both modern and contemporary.

Quite often democracies unintentionally allow the mushrooming of
undemocratic elements, and as such, one sees intolerant groups and
societies that are born out of tolerant societies. These intolerant groups
are parasites, as they use something they reject: namely tolerance. (“par-
asites” is a soft word, “unethical” is probably a better word). On the
other hand, there are tolerant societies that are born of intolerance,
mostly as a reaction to it.'¢

Freedom

The relation between truth and freedom may serve as a key to under-
stand the enemies of tolerance. Tolerance and intolerance are choic-
es freely made and not just predestined outcomes. Even those who
believe in determinism still allow a certain margin — at times almost
invisible—for freedom and responsibility. Epictetus taught that we
are actors in a drama in which we did not write the script nor select-
ed the role and its costume, and yet we have the chance of shining in
our acting. I am certain that Epictetus would have been very pleased

to learn how much the modern society values an Oscar for the best
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actor and actress, and Epictetus can take all that in his stride. The
Islamic metaphor is that life is like a play of backgammon and not like
a game of chess. In backgammon, “a modicum of skill may speed or
delay the result, but the final outcome is determined by the repeated
throw of the dice, which some might call blind chance and others the
predestination of God.”!”

In Plato’s cave it is freedom that leads to truth: one has to free one’s self
from bondage in order to go out and discover the truth. Plato does not
specify the symbol of the chains in the allegory, but it is fair to consider
them to be referring to social pressure and personal or psychological
limitations. Note that freedom precedes the discovery of truth in this
allegory, while the Bible reverses the order: you know the truth first
and truth will set you free.'® There is, no doubt, a vital relation existing
between freedom and truth and each of them leads to the second.

“In a world without truth,” wrote a modern religious leader, “freedom
loses its foundation and man is exposed to the violence of passion and to
manipulation, both open and hidden.”"

Besides deficiency and excess, the enemies of tolerance are
enemies of either truth or freedom or both. One cannot be the
enemy of truth without being the enemy of freedom, and vice-versa.
Truth without freedom is a rigid and non-negotiable given. Such truth
depletes the possibility of freely discovering intellectually. On the oth-
er hand, “[f]reedom without truth is not true freedom.”?® Societies that
suppress the press are at once suppressing truth, or the truth that the

press is supposed to say, and freedom, since suppressing journalism is
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a textbook definition of suppressing freedom. Societies that suppress
.the press are simply suppressing tolerance, and are therefore intolerant
The misunderstanding of tolerance between the absolutists and the
relativists is another enemy for tolerance. There are also the
absolutists who are not willing to question their truth no matter what, and
this may lead to a condescending view of the rest of society. The Arabic
tasamuh) suggests the following condescend-) “zWLs” :term for tolerance
ing notion “I forgive you in spite of the fact of what you are or what
you believe.” Although all notions of tolerance are negative (such as
tolerating pain or tolerating stress), and all things tolerated are, assum-
tasamuh) in its) “z=l” ingly, by default not tolerated, yet the notion of
etymological dimension hinders true tolerance, and replaces it with a
may repel those tolerated under its terms— "zl softer shadow that
think of religious minorities tolerated as (tasamuh); the attitude
towards them is along the line: “I forgive you for being an infidel in
my puritan land”. This notion of condescension is often associated in
the West, and even in the East, with white supremacists. Though much
of this accusation is fair, I have to admit that I feel there is a speck of

discrimination, to say the least, by limiting supremacy to a certain race.

Conclusion
I shall conclude with three questions:
1. It is perfectly acceptable to disagree or even hate a person’s ideas or
ideologies or opinion, as long as one doesn’t hate the person holding

these ideas. The religious distinction “hate the sin, love the sinner” may
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be modified here to become “tolerate every person but you need not
tolerate any of their ideas.” The first question is, isn’t this all about
freedom of speech, and about allowing differences in debate but halting
them from spilling over into violence? The ancient Greek philosophers
made a distinction between the essence of a thing and its accident, or
the less necessary. This distinction applied in Human Rights leads to all
humans sharing the same essence, and their differences in such realms as
height, eye color, smartness, capacities, persuasions, and health are only
accidental to a common human core.21 Can’t this linguistic distinction of

essence and accident supersede the language of tolerance and intolerance?

“Love the sinner hate the sin” in Calvin and Hobbes by Bill Watterson.

Source: Reddit,com

2. The term “tolerance”, as we saw in its etymology and in its present
use, assumes a negative feeling to be endured patiently, and is a reaction
term to something. The 1948 Universal Declaration of Human Rights,
on the other hand, proactively—rather than reactively—introduces terms
such as human dignity and inherent rights. Shouldn’t Human Rights

supersede tolerance in all discussions?
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3. In Raphael’s aforementioned painting, Plato is pointing upward and
Aristotle is pointing horizontally. These two directions are clearly
indicative to the universals in the philosophies of these two great
teachers. Tolerance in this paper was discussed in a horizontal scope
towards fellow human beings. But just as the philosophy of Aristot-
le completes that of Plato and vice-versa, can horizontal tolerance be

furthered by a vertical openness to the upper, divine world?
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' The author is indebted to the following colleagues who reviewed his
paper: Dr. Edward Alam, Dr. Kenneth Scott Parker, Dr. Maha Habre, Mr.
Wa’il Kheir, Mr. Antoine Moukarzel and Mr. Issam Chemali.

2 https://www.etymonline.com/word/toleration?ref=ctymonline cross-
reference . [Accessed September 15, 2019].

3 It is worth noting that the Arabic term tasamuh is of the Arabic form
tafa‘ul, which, among other things, stands for pretension of an act, and
as such, tasamuh would mean pretending forgiveness rather than actu-
ally forgiving. In this respect, one may read an article by Muhammad
Sammak entitled “Al-hubb al-insani f1 al-Islam” published in AnNahar
daily, December 6, 2008. Sammak writes: Tolerance (tasamuh) reflects
condescendence; in a sense that I forgive you by abandoning my right
[...] Forgiveness (musamahah), on the other hand, reflects collegiality
with no condescendence.”

4 https://www.etymonline.com Op. Cit.

> Karl R. Popper, The Open Society and Its Enemies - Volume One: The
Spell of Plato, (London: Routledge, 1943 reprinted 1947), p. 226.

® Mathew 5:44

” Karl Zinsmeiste, “The ‘Anti-Hate’ Group That Is a Hate Group” on
Prager U. https://www.youtube.com/watch?v=qNFNHOImYdM . [Ac-
cessed September 15, 2019].

8 Aristotle, Nicomachean Ethics, trans. F. H. Peters, 5th ed. (London:

Kegan Paul, Trench, Trubner 7 Co., 1893). Book II Chapter 9:4, p. 55.
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® Charles H. Malik said: “A world of free persons with the presence of
the devil (evil) is better than a world of slaves where the devil is absent.
The devil of slavery is more evil than the devil of freedom.” Charles
H. Malik, “‘Shahadat ‘Umr’ Lecture Delivered in Saint Ilyas Church in
Antilyas on April 6, 1974,” in Bih Kan Kul Shay’: Shahadat Mu’ min,
ed. George Sabra (Beirut: Dar al-Mashriq, 2010). The quote is translated
by George Sabra in Habib C. Malik and Tony E. Nasrallah, eds., On the
Philosophical Thought of Charles Malik: Vol. I. Whitehead, Reason and
Spirit (Louaize: Notre Dame University Press, 2018). Before Aristotle,
Plato had written in The Republic, “Excess of liberty, whether it lies in
state or individuals, seems only to pass into excess of slavery.” (Plato,
Plato’s Republic trans. Benjamin Jowett, Book VIII, p.326). Substituting
liberty with tolerance in Plato’s wisdom one may rephrase his dictum
into: excess tolerance equates intolerance.

' Alfred North Whitehead. Process and Reality: An Essay in Cosmology,
edited by Griffin & Sherburne (New York, Free Press, 1978), p. 39.

' Refer to the aforementioned attitude to hate-groups.

2 Ameen Rihani, “Al-Tasahul Al-Dini1 [Religious Tolerance]” (Lec-
ture delivered in New York in 1900 in Arabic) in Rihani, Ameen Al-
bert (ed.) Ameen Rihani: Al-Mu’allafat al-"Arabiyyah al-Kami-
lah[Ameen Rihani: The Complete Arabic Works], Vol. I, (Beirut:

Librairie Du Liban Publishers, 2016), §31, p.296. As for why Rihani is
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a relativist, in the same lecture he says that God views all religions to be
correct (Ibid, § 26.)

3 The Biblical references of the above quotes are (following the above
order): John 14:6; Mathew 12:28; Ephesians 4:30; Revelation 1:8 and
John 10:9.

16 Here are examples of both cases: Communist political parties in free
countries during the Cold War, that were associated with the Soviet
Union, were making use of the freedom that their states offered them,
and were trying to promote a system modeled after the Soviet Union,
which obviously was less free. So as such they were parasites. On the
other hand, the principles of the French Revolution, which were the very
principles of tolerance, liberty, equality and fraternity, were generated
against the intolerant dictatorship of the French monarchy.

7 Bernard Lewis, The Middle East: A Brief History of the Last 2,000
Years (NY: Scribner, 1995), p. 16.

'® John 8:32. This sequence may be alluding to the Son coming before the
Holy Spirit and the Son coming to prepare the way for the Holy Spirit,
since the Son is Truth (John 14:6) and the Sprit is associated with Free-
dom (2 Corinthians 3:17).

" The longer quote is this: “If there is no ultimate truth to guide and
direct political activity, then ideas and convictions can easily be manipu-
lated for reasons of power .... In a world without truth, freedom loses its
foundation and man is exposed to the violence of passion and to manipu-

lation, both open and hidden.” Pope John Paul II, Encyclical
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Letter on the Hundredth Anniversary of Rerum Novarum, Centesimus
Annus (May 1, 1991), § 46.

20 Peter Kreeft, “Truth and Tolerance”, Newman Lecture on December 2,
2016, in Corvallis Oregon. Available online: https://www.youtube.com/
watch?v=RDbrR5rrG4g&t=496s [Accessed September 15,2019].

2 See Wael Kheir, You Do Not Have the Right to Remain Silent, (Beirut:
Foundation for Human and Humanitarian Rights Lebanon, 2007), 221-
225. Also note: “hate the sin, love the sinner” is a perfect application of
this matrix, where the sinner has an essence in humanity, and the sin is
the accident. It is worth adding here that Voltaire foresaw some aspects
of this in his 1755 essay on Tolerance when he wrote, in his opening

statement, “what is tolerance? it is the consequence of humanity”.
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Face aux risques de “Naufrage des civilisations »

et apreés les deux Déclarations d’Al-Azhar et Abu-Dhabi

Tolérance et seuil de tolérance

Le Liban en perspective comparée

Antoine Messarra'

Résumé et notes provisoires

1. Les nations contractuelles

L’¢dification nationale par des pactes, alliance, di¢te, covenant...

Politics of Accommodation.

Conférence de 1’Unesco a Cerisy la salle de 1973.

« Le compromis est la plus grande invention de 1’esprit
humain » (Georges Simmel)

Grandeur et servitude du compromis au Liban.

La compromission : Y-a-t-il un probléme non négociable au

Liban ?
Les probléemes dichotomiques ou il y a oui ou non

Hussein Oueini

The

Les proverbes libanais : ma’lesh, mashiha, bayndtina, shi fiha,

mad tihmul al-sullum bi-I-‘ard... (Ca ne fait rien, Fais passer, Entre nous,

Pas grave, Ne porte pas [’échelle a l’envers...).
1
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2. Les dérives valorielles aujourd’hui
pour éviter la guerre interétatique,
avec une diplomatie internationale apeurée
et extension de la diplomatie du chantage par des Etats voyoux,

et guerres par procuration prolongées et meurtrieéres

Le transhumanisme et la post-vérité !
D’Allonnes, La faiblesse du vrai
Amine Maalouf, Le naufrage des civilisations

Acceptation des différences et extension conflictuelle de [’idéologie de

la différence.

3. Les deux Déclarations d’Al-Azhar, 1/3/2017 et d’Abu Dhabi.

Programme d’action en vingt points a I’issue du 40e anniversaire de I’In-
stitut d’étude islamo-chrétienne a 1’USJ.

Le courage des principes sans inimitié

Saint-Exupéry :

« C’est pourquoi se trompent ceux-la qui cherchent a plaire. Et pour
plaire se font malléables et ductiles. Et répondent d’avance aux désirs. Et
trahissent en toute chose afin d’étre comme on les souhaite. Mais qu’ai-
je affaire de ces méduses qui n’ont ni os ni forme ? Je les vomis et les
rends a leurs nébuleuses : Venez me voir quand vous serez batis. »
Antoine de Saint-Exupéry

Citadelle (1948), folio, 2000, no 3367, XCVI, p. 222
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4. L’exemple valoriel de courage, de fermeté normative, de non com-

promission des grands penseurs et militants de la non-violence.

Entre compromis et compromission, il s’est créé au Liban une
catégorie de mollusques qui pratiquent le positionnement (tamawdu’)
et I’équidistance (‘ala masafa wahida min al-jami’). Le mot équidis-
tant s’emploie en géométrie, c’est dire qu’il faut du calcul, rien

que du calcul !

Le seuil de tolérance, comme en médecine.

Le probléme aujourd’hui n’est plus le risque de condescendance
dans la tolérance (ahl al-dhimma), dans une pratique déviante et péjora-
tive), mais des dérives du tout permis, sans repere, sans boussole, sous
couvert de ’acceptation de la différence, de la protection de la paix civi-
le, de la paix internationale.

Iy aau Liban, et dans les sociétés arabes, des sources de violence
autant que de puits de pétrole ! Tout cependant se réegle — ou plutdt se
dé-regle — dans le non-droit par des arrangements équivoques dans la vie

publique et aux dépens des normes de droit.
5. Que faire ?

Retrouver la boussole égarée.

Les principes fondateurs et les valeurs fondatrice d’une nation.
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1 Juriste et sociologue. Ancien membre du Conseil constitutionnel, 2009-
2019.Professeur a I’Université Libanaise depuis 1976 et a I’Université
Saint-Joseph.

Titulaire de la Chaire Unesco d’étude comparée des religions, de la médi-
ation et du dialogue, Université Saint-Joseph.

Membre fondateur de la Fondation libanaise pour la paix civile perma-
nente (Prix du Programme des Nations Unies pour le Développement —
PNUD et de la Fondation Joseph et Laure Moghaizel pour « la paix civile
et les droits de I’homme », 1997).

Prix du Président Elias Hraoui : Le Pacte libanais, 2007.
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The Role of Diversity in Promoting Tolerance and Liberal

Democracy
Dr. Eugene Richard Sensenig'

Abstract: This presentation will demonstrate that linguistic,
religious and ideological diversity are often the bedrock of constitutional
liberalism and democracy. As opposed to the general assumption that
homogeneity and conformity leads to tolerance and stability, I will
focus on the role of difference in providing the tools to help us
weather the storm of a globalized and ever changing world. Focusing on my
personal experience in and research on three distinctly diverse societies,
i.e. Austria, the South Tyrolean province of Italy and Lebanon, I will
discuss how the protracted conflicts in these case studies actually
offer the hope of integration and cooperation based on the concept of
consociationalism or pillarization as developed by Arend Lijphart. I will
illustrate how the ideological fault lines which led to the Austrian Civil
War in 1934 and the linguistic conflicts between Germans and Italians in
South Tyrol (Stidtirol/Alto Adige) are similar to the religious-confessional
divisions in Lebanon. By emphasizing both their unique identities and
commonalities, Austria and South  Tyrol were able to
come together after decades of often violent animosity.
I will argue that more religion and not less might be the answer to the

problems of Lebanon, especially with respect to  the

! Professor for Gender, Communications and Global Mobility Studies, Faculty of Law

and Political Science, NDU.
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integration of different indigenous groups, as well as foreigners who are

attempting to ‘join’ the respective societies.

This paper is based on personal experiences as a US citizen in the three
regions in which I spent most of my adult life, Salzburg and Vienna in
Austria, Bozen/Bolzano in (Stdtirol/Alto Adige) Italy and Beirut, Aley,
and Byblos in Lebanon. I will illustrate how in the first two European
cases diversity has led — after many years of violence — to peace, justice
and intercultural dialogue. The same can hold true for Lebanon. This
story is both personal and political in the sense that, to use a second wave
feminist concept, ‘the personal is political.” Based on many years of
research and experience in the field, along with my struggle to fit in three
diverse societies, | have come to the conclusion that diversity, including
faith-based heterogeneity, can be a key to inclusion. This paper is based
partially on work previously carried out for the Konrad Adenauer Stiftung
on the topic of legal pluralism in Central Europe and the Middle East.
As opposed to the general assumption that homogeneity and
conformity leads to tolerance and stability, I will focus on the role of
cultural difference in providing the tools to help us weather the storm
of a globalized and ever changing world. This paper will discuss
how the protracted conflicts in the three case studies below actually
offer the hope of integration and cooperation based on the concept of
consociationalism or pillarization as developed by Arend Lijphart
(1977). 1 will illustrate how the ideological fault lines which led to

the Austrian Civil War in 1934 and the linguistic conflicts between
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Germans and Italians in South Tyrol (Siidtirol/Alto Adige) are similar to
the religious-confessional divisions in Lebanon. By emphasizing both
their unique identities and commonalities, Austria and South Tyrol were
able to come together after decades of often violent animosity. I will
argue that more religion and not less might be the answer to the problems
in Lebanon. This will be illustrated using the case of family friendly
policies, especially the case of working fathers, to issue which is very
important to me after living as an expat in Central Europe and the Middle

East for most of my adult life.

Flashback Austria

Having lived for several decades in Central Europe, prior to moving
to the Middle East in 1999, I hope to briefly compare several issues
related to diversity in both an Austrian and Lebanese context. The
former Austrian region of South Tyrol will also be dealt with. According
to  Gunther Teubner in ‘Global Bukowina’ (1997), Austria’s mélange
of cultures and legal traditions is as much a result of globalization as
it is rooted in the thorny interconnectedness of nation-state law and the
legal traditions of those immigrants and minorities within its borders.
As in the case of Lebanon, the Austrian legal system contains remnants
of its imperial past (be it Ottoman in the former or Habsburg in the
latter), civil war divisions (be it 1933-1934 or 1958 and 1975-1990),
periods of foreign domination (be they French or German),

and post WWII republican rule.
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Four issues, which are also relevant in a Middle Eastern context,
played a role in Austrian domestic and international politics during
the 1980s and 1990s, at which time I was active in civil society move-
ments there. The first was out-of-country or absentee voting (OCV); the
second being the right of non-citizens to vote in the elections of the
various representative bodies within the country — referred to in German
as ‘Ausldnderwahlrecht’, the third being the issue of citizenship acqui-
sition, either by birth or naturalization. This was overlaid by a four is-
sue, i.e. the subdivision of Austria into two political factions (emanating
from its civil of 1933-1934), the Socialist ‘red’ camp, and the ‘black’
camp anchored in the Christian Social establishment. Most of Austria
was divided along this ‘red/black’ partisan line, including its large
nationalized industries, as well as it cultural and educational institu-
tions, and even its sports and mountaineering organizations. To become
fully integrated into Austrian society, it was beneficial for immigrants

to align themselves with one of the two dominant ideological camps.

Prior to Austria’s accession to the European Union, its legal system,
with respect to foreigners rights, was based on a principle, established
in the inter-war period between 1918 and 1939, called ‘Inldinderpri-
mat’. Introduced by the country’s social partners (organized labor and
the chambers of industry and commerce), this concept gave ‘primacy’
or priority to the nation’s ‘in-land’ citizens, at the expense of those
residents who had become ‘out-land’ foreigners following the collapse

of the multiethnic, multiconfessional Habsburg Empire. The process of
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excluding those former imperial subjects from most of their civ-
il rights, i.e. those who had not opted for Austrian citizenship at the
end of WWI, occurred in Lebanon as well after the defeat of the Ot-
toman Empire and the establishment of the French mandate in 1923.
Based on the concept of primacy for citizens living in-land, both Aus-
trians living outside the country and non-citizens living in Austria were
excluded from participation in the democratic process. Because of the
attraction of the German and Swiss labor markets, Austria has a con-
siderable diaspora living in neighboring countries. During the eco-
nomic boom years following WWII, the country also attracted a huge
number of low-skilled economic immigrants, referred to as ‘guest work-
ers’, primarily from the (now defunct) neighboring country of Yugosla-
via, as well as from Turkey, further to the south. It universities also
hosted a large number of international students. The foreign

business community was made up primarily of Germans entrepreneurs.

For foreigners like myself living in Austria, naturalization was possi-
ble, but only under the condition of giving up one’s current citizen, i.e.
dual citizenship was banned in most cases. Due to the principle of ‘Jus
Sanguinis’, or the right of blood, citizenship was passed on through the
bloodline, be it that of the father or the mother. Citizenship based on Jus
Soli, or the right of place, was the norm in most of the North, including
my place of birth, i.e. the United States. Thus I was forced to choose be-
tween my American and Austrian identities, at least from a legal perspec-

tive. It should be noted here that both absentee voting (OCV) and foreign
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participation in municipal elections (‘Ausldnderwahlrecht’) were common
practice throughout the European Union at the time. Within the EU, the
principle of Jus Soli was more common in western states such as France

and the UK, whereas Jus Sanguinis was the norm in Central Europe.

I was active in both the campaign to introduce OCYV for Austrians living
abroad, as well as the struggle in give foreigners the right to vote in
municipal, labor union, chamber of commerce, and student union elec-
tions. The large Austrian diaspora was eventually able to pressure their
parliament in Vienna into passing a law introducing absentee voting.
It was only after Austrian accession to the EU in 1995, however, that
the exclusion of non-nationals from the political franchise was slight-
ly altered, giving EU citizens the right to vote in some elections. The
overwhelming majority of foreigners, primarily Serbs, Croatian, Turks,
Kurds, Slovenes, and Macedonians, continued to be excluded from their
rights to suffrage. Finally, with the collapse of the Soviet Union and
its bloc of satellite states in Eastern and Central Europe in 1989-1991,
the struggle began between the more restrictive approach to immigrants’
rights common in Austria and Germany, and to more open and welcom-
ing approach practiced in the west of the continent. In most cases, the
new EU accession states such as Poland, Hungary, the Czech Republic,
Slovenia, or the Baltic States opted for the less generous alternative.
Identity Politics in Siidtirol/Alto Adige

The Italian province of South Tyrol is in many ways similar to Leb-

anon. The predominant cleavage within society 1is linguistic
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rather than denominational, however. Because of its violent past, each
of the three ethnic groups, Germans, Italians, and Ladins, today enjoy
protection through a quota system in the public sector. Referred to
as ‘ethnischer Proporz/proporzionale etnica’, this regime also guar-
antees the use of the two dominant languages, German and Italian,
throughout the entire province, as well as Ladin in the Rhaeto-Ro-
mance region of Gherdéina /Val Gardena/Grddner Tal. The experience
of living in South Tyrol with a girlfriend from this region 1970s, 80s,
and 90s is almost like marrying into a family in Lebanon today. If

you’re lucky, the woman’s family will welcome you with open arms.

However, you are then expected to make a decision with respect
to your new identity.As mentioned above, the decision in Sout
Tyrol is linguist, which in my case meant opting for the German
ethnic minority in Italy and supporting its cause. In Lebanon the decision
is partially automatic because of the confessional family status court
system, which forces an immigrant to declare his or her
denominational status when getting married and then binds one to these
loyalties throughout life. Having lived in the US until the age of 19,
my experience in Austria and Italy help facilitate the adjustment to
the multi-confessional,multi-ethnic reality in Lebanon. Around the
world, linguistic and denominational social cleavages are overlaid by
gender issues. In the Middle East this is particularly evident. These so
call counter-cutting cleavages, impacting people according to their

religion, mother tongue, sex, and career trajectory, has a huge impact
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on the role fatherhood plays in the workplace and in society in general,
a topic I will deal with in following.

Masculinity is also a Gender — the Case of Father-Friendly Policy
The personal is political. This second wave feminist concept applies
to men as much as it does to women (Sensenig 2019a). The issue of
fatherhood was not new to me by the time I moved from Central Eu-
rope to the Middle East. Although at the time I did not yet have chil-
dren of my own, I had worked extensively with and for Austrian gov-
ernmental agencies and the social partners on the so called ‘father
friendly workplace’. The goal of these policy-related schemes was to
enable men to ‘get a life’ so that the mother of their children could
advance in their careers. By the time I moved to Lebanon in 1999,
work-life balance for working mothers had been on the agenda for
almost half a century throughout the Western, industrialized world. More
recently, assisting working fathers to reconcile their career and family
needs had also gained the support of governments, the social partners,
NGOs, and the media in North America, the European Union, Australia,
Japan, and more recently in the new democracies of Europe and Latin
America. The international business community had become aware that
family-friendly hiring, scheduling, and promotion schemes were
good for business. Expanding the logic of family-friendliness from a
uniquely women’s issue to a genuinely gender mainstreamed approach was
already boosting productivity, sales, and retention rates and thus benefit-
ing employers, employees, customers, and the public sector servicing all

three. The bottom line doesn’t lie. In the case of the family-friendly work
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place, by the end of the millennium it has become clear that the interests of
profits and people go hand-in-hand. The internationalization of the
corporate world in the second half of the 20th century forced companies
to deal with the cultural diversity of the workplace throughout the West.
With the fall of communism in Central and Eastern Europe in the late
1980s, the multicultural workplace became even more complex. Today,
Brazilian, Russian, Indian, Chinese, and South African (BRICS) manu-
facturers and trading companies are becoming global players, compli-
cating this diverse mosaic of entrepreneurial traditions even more. Flex-
time, working online from home, extended parental leave for fathers and
mothers, creative promotion schemes allowing working parents to keep
up with the changes in technology and workplace organization while
on leave, and part-time employment for mid-level and senior staff
all belong to the spectrum of gender mainstreaming options of any
modern organization in the Global North. Extending this model to the
rest of the world has proven challenging, even daunting, in many cases.
As a developer and designer of gender mainstreaming and family-
friendly assessment and training tools in Europe in the 1980s and
1990s, I personally experienced how employers in the public, private,
and NGO sectors struggled to keep up with the rapid changes in the
workplace in this phase of rapid globalization. The work-life balance
approach was developed simultaneously in many EU member states and
in North America, based on their individual socio-economic traditions.
In the US, the women’s movement, and more recently the nascent men’s

movement, worked hand-in-hand with state-of-the-art multinational
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corporations to convince emploers that balancing career and family
needs was profitable. In Europe, both the labor movement and the Church
played a larger role in promoting family-friendly business practices. As
the former communist countries prepared to join the EU, they swapped
their centralized, Marxist-Leninist gender equality regimes for the
Western model, which highlighted flexibility and personal motiva-
tion. I was on the ground as a trainer in Hungary in the mid 1990s
as this former East bloc country struggled to prepare its workforce for
EU accession. The most common argument given for not introducing
gender mainstreaming and work-life balance at the time was that “this
is a luxury that only the West can afford”. Today Hungary is a member
of the European Union in good standing, having proven capable of inte-
grating the logic of the market and the needs of its nation’s workers and

families.

While transitioning from Austria to Lebanon almost two decades ago,
I attempted to adapt the human resources development tools we had
designed in Europe for use in the MENA region. At the time, this
approach was rejected by both employers and scholars in the region alike
as “a luxury that only the West can afford”. Ten years later, globalization
began to force MENA organizations, be they non-profit, commercial, or
governmental, to become more in tune with international realities. The
trend towards American and European certification and accreditation has
brought Western monitoring bodies to the region that are also payin g

closer attention to gender equality and family-friendliness issues. I am
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now working as an academic with organizational reform responsibilities
and have come to realize how difficult the uphill battle of reconciling
career and family needs in Lebanon can be. For example, suggesting that
a conference, training program, or career advancement seminar should
provide childcare services still meets with resistance from both my
female and male colleagues.

It remains to be seen who will take the lead within the MENA region
in promoting global gender mainstreaming standards in the workplace.
Both subsidiaries of multinational corporations and American system
Arab universities, with their international format and global perspective,
would be a good place to start. For this to work, however, gender policies
in general, and work-life balance schemes in particular, must deal with
the specific socio-economic traditions prevalent in the region. Reform

must be organic if it is to take root and thrive in the Middle East.

‘Joining’ Lebanon

Moving to Lebanon in 1999, I was immediately confronted with
realities which reminded me in many ways of the challenges faced by those
‘outsiders’ who wanted to fit in within the Central European
context. These included legal issues such as the right to take on the local
citizenship, which had been blocked for me by Austrian nationality law;
the right of foreigners to vote in labor union and municipal elections;
absentee or out-of-country voting; as well as more culturally embe dded
issues such as the pressure to take sides within the confessional mosa-

ic of Lebanese society, similar to my experience within the linguistic
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conflict in South Tyrol or the ideological divisions in Austria; and
finally the attempt to reconcile my responsibilities as a working father
from the Global North within the cultural realities in the Global South.
As a foreign man marrying a Lebanese spouse, the first surprise one
faces is the impossibility of attaining citizenship through marriage.
Because of the patriarchal and patrilineal nature of Lebanese family
status laws, women are banned from passing their citizenship on to their
husbands. For most immigrants to Lebanon, the more shocking
issue is that this limitation of women’s citizenship rights also
applies to their children. Like Austria, Lebanon adheres to the
principle of Jus Sanguinis. Unlike many countries in Central and
Eastern Europe, only male Lebanese enjoy the ‘right of blood’.
A recent survey of the MENA region carried out by this author, as guest
editor for Lebanon’s women’s studies journal Al-Raida (Sensenig 2010),
illustrated that with the exception of Libya, all North Africa states have
begun phasing in full citizenship rights for their women in the area
of family status legislation. It should be noted here that, although the
Lebanese state is making it increasingly difficult, foreign women can
still attain the citizenship by marrying a Lebanese man. Anequally
pressing issue is the right of employees to organize and bargain collec-
tively with their employers. Immigrant men are banned from the inter-
nationally protected human right to join labor unions. This limitation of
the political franchise applies to all other areas of democratic decision
making as well.

As a former shop steward and union organizer in the salaried workers
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union in Austria (Gewerkschaft der Privatangestellten - GPA), my
natural inclination was to seek out like minded immigrants and friends
and colleagues in Lebanon who supported an expansion of the rights
of non-nationals in the country. As described above, my first at-
tempt in this direction was in the field of gender equality, and more
specifically the interests of working fathers. Together with the Lebanese
human rights organization, Collective for Research and Development —
Action (CRTD.A), I attempted to find employers interested in introducing
work/life balance schemes into their organizations, an endeavor which
was to ultimately fail at the time. It was in this context, however, that I
met Tom Horning, who will be speaking after me on this panel. Together
we formed the men’s NGO, Fathers and Sons for Citizenship (FSC), which
worked in close cooperation with CRTD.A in the struggle to expand full
citizenship rights to our wives and the mothers of our children. This
movement has proven, as opposed to the trend in North Africa, to have been
ultimately unsuccessful in Lebanon over the last 15 years. Another field of
frustration has been the movement to introduce OCV in Lebanon. Widely
accepted through the world — including many predominantly Arab and/or
Muslim countries, voting from abroad in national and local elections has
been systematically blocked by the Lebanese power elite. Following the
‘Cedar Revolution’ of 2005, OCV was anchored in the so called Boutros
Electoral Law Proposal of June 2006 and ultimately codified in the so
called Doha election law of 2008. It has yet to be implemented. After
co-founding the Lebanese Emigration Research Center (LERC) at NDU
in 2003, [ headed a research group on OCV working on the ‘Boutros Draft’
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in 2005-2006. This experience in Lebanese civil society provided me
with valuable experience in participative democracy and social activ-
ism. The National Commission for the Reform of the Electoral Law
established a stakeholder process, in the summer of 2005, which empow-
ered reformed minded scholars, educators, researchers, and activists, to
work collectively on drafting a new election law for Lebanon, following
the withdrawal of Syrian occupation in the spring of 2005. Although
the Boutros Draft was never implemented, it did help establish two
important civil society networks, i.e. the Civil Campaign for Electoral
Reform, in the NGO sector, and the University Initiative for Electoral
Reform, in the field of higher education. Both umbrella organizations

are still active today; this author was involved in setting up the latter.

Culture and Religion

As described above, language and ideological affiliation have played
a significant role in dividing South Tyrolean and Austrian society
respectively. These linguistic and partisan cleavages offer,
however, a point of entry for immigrants who can gain access to their
new host societies by aligning themselves with the German, Italian, or
Ladin ethnic groups, in the case of Italy, or the ‘red’ labor movement
or ‘black’ — predominantly Catholic — entrepreneurial and agrarian
communities, in the case of Austria. Marrying into one of these camps
facilitates the process of integration. In Lebanon, with its 18 officially

recognized religious denominations, the primary social cleavage runs
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almost exclusively along confessional lines. Crosscutting cleavages,
such social class, gender, age, or region of origin are secondary in
nature. Although immigrant men stand almost no chance of ever
becoming Lebanese citizens, they can ‘join’ Lebanon by affiliating
themselves with one of its sectarian groupings. My experience in
Austria — as well as with other small European nation-states such as
Switzerland and the constituent parts of former Yugoslavia, or the
German ethic enclave of South Tyrol in Italy — is that small entities are
relatively resistant to fully assimilating immigrants from other cultures.
In the Middle East, Lebanon is no exception in this respect. Although
excluded from many human rights, including acquisition of citizenship,
membership in labor unions, or the political franchise, immigrant men
can nevertheless integrate into Lebanese society by affiliating them-
selves with one of its many confessions. Participation in Lebanon’s

vibrant civil society provides a second point entry into the host community.

In conclusion, I would like to reflect on whether these crosscut-
ting cleavages, dividing people along linguistic, confessional, or
ideological lines, are as detrimental as many claim, or whether they can
actually provide the platform for positive social change. Individuals de-
velop a sense of belonging within communities based on their moth-
er tongue, their family’s religious faith or ideological convictions, as
well as other identity markers such as social class or region of origin.
I wish to argue here that downplaying these important attributes does

not necessarily promote cohesion within diverse communities. Today,
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both Austria and South Tyrol are seen as role models within the Euro-
pean context, despite their violent past. The Austrian system of ‘social
partnership’ has permitted the ‘red’ and ‘black’ camps to work through
the differences between the often highly divergent interests of organized
labor and big business. The South Tyrolean proportional model of ethnic
balance is seen as one of the most successful models of minority empow-
erment anywhere in the world. Given that an emphasis on ideological,
class-based, and linguistic differences has beenasource of genuine conflict
transformation in Central Europe, might a promotion of confessional
identity play a similar role in the Middle East? The proverbial ‘taifia’
(sectarianism)systemin Lebanonandthroughoutthe MENAregionisbased
onthe Ottoman ‘millet’system which dates back several centuries (Sharkey

2017).Tryingtosolve Lebanon’sproblemsbyabolishingitwouldseem futile.

My experience in Lebanon is that we don’t have too much religion,
but rather too little. Wraping up these personal reflections, I'd like
to point out two areas in which a stronger emphasis on personal faith
could play a positive role. The first is the largely underdeveloped role
that Catholic social teaching (CST) could play within the Lebanese
context. Championed by the current Pope, Francis I, CST looks back
on a 125 year history, beginning with that Papal Encyclical ‘Rerum
Novarum’ in 1891 (Sensenig 2019b). Of equal importance is the
emphasis of the role of the family in society. Work/life balance, as
described above, has been championed in many predominantly Christian

countries around the world by both the left-wing labor movement and the
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Catholic Church. Promoting confessional identity — although seen as be-
ing counter-intuitive by many in Lebanon — to be the key to solving some
of the countries many problems, while simultaneous offering ‘outsiders’

a gateway to ‘join’ Lebanese society.
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Appreciation and Conflict Management: From
Luxury Discussion to Grass Root Work

Samir Costantine'

In the last few years, there were no two other words that spreaded all
over the place more than the terms: “Tolerance” and “Justice”. Regard-
less of the efficiency or the volume of positive results that the marketing
campaigns have achieved, it is on the training activities programs of each
and every NGO now, that you see these two topics as top priority. A lot
of talking about tolerance is in the air. However, very little impact was
done. One of the reasons is the fact that most of the discussion remained

in the “Salons” so to speak, and among the intellectuals.

In the last three years, Waznat, a leading training and development
institution, decided to take the discussion about “Tolerance” and
“Justice” from the very intellectual level to the grass root level.
Waznat currently works with 175 schools in Lebanon. It developed
a “student training program” for these schools in which it integrated
topics ontolerance, appreciation of diversity, listening skills, violence free
communication, and other topics that are directly related to tolerance and

justice.

It is about this experience that my intervention will be in the conference.

!'Waznat General Manager.
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Proceedings of the Academic Visit of

Virginia Common Wealth University

Within the framework of cooperation between the International
Center for Humanities UNESCO Byblos and the Virginia
Commonwealth University (VCU) in the United States, a visit was
organized for the wuniversity students to the center, during
which they were introduced to the center’s program and its
human and cultural activities. The students expressed their
desire to contribute to a study on the concept of tolerance,
given the Center’s interest in the theme of “living together”,
as they wished to contribute to the values in which the Center
preaches, especially the development of human relations in societies.
The students were divided into two groups, each of which presented
its study on tolerance under the supervision of the center’s adminis-
tration.

In appreciation and encouragement, the Center’s administration is

honored to publish these two studies within our publications.

Dr. Darina Saliba Abi Chedid
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Developing Tolerant and Accepting Societies
in the Modern Era

Manel Taifour!

A society achieves humanism and tolerance through the collective being
of open-mindedness. We live in a world with more than seven billion
people and everyone carries their own experiences that has shaped them
to be who they are. Every individual has their own perspectives of this
world and everything within it. A society with equal, supportive, and
mutually respective individuals is a society that every nation should
strive for. The concept of open-mindedness is a quality that is important
to have in a society because it shows acceptance of all people. Although
every individual is different regarding race, religion, ethnicity etc.,
we owe it to every individual to listen to their story and discover their
perspective. We do not necessarily need to agree with each other, but we
must accept each other’s differences to reach a compromise that results
in peace and dialogue.

We live in a world with a multitude of languages, religions, cuisine,
and music. These cultural differences that we carry are extreme-
ly beneficial in individual, intellectual growth and building relation-
ships with one another. Music is one aspect of life that brings people
together from across the globe, and with music comes language. Peo-
ple listen to music outside of their language, which brings people to-

gether through the lyrics and the rhythm. An article in the Frontiers of

'Visiting student from Virginia Commonwealth University (VCU), USA.
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Sociology, written by Jeremy Montagu states “there are four evident pur-
poses for music: dance, ritual, entertainment personal, and communal,
and above all social cohesion, again on both personal and communal
levels” (Montagu). Music introduces people to the nation and the
ethnicity’s traditions and heritage, which allows for the
individual to understand their way of life and traditions. For example, an
individual could come across a Nigerian song and love the rhythm and the
sound produced. The individual would further search for more Nigerian
music and delve into the culture of Nigeria. In Nigeria there are over 520
languages spoken in the country and each region has a dominant lan-
guage, and the official language is English. For someone who is not Ni-
gerian or has not been raised around the Nigerian culture, it is a new as-
pect of life that they are introduced to. The individual will be introduced
to Nigerian cuisine, religion, and traditions. The trait that the individual
carries is open-mindedness. To be open-minded is to seek knowledge
and to have curiosity of the amazing attributes of the world. Cuisine is
another major aspect of life that crosses boundaries and brings people
together. People from across the globe travel to site see and try new
foods, regardless of whether the individual likes the food or not, it will
spark up conversation.

It is truly one of the greatest experiences in the world to learn about
another culture and to view another culture as beautiful. An open-mind-
ed individual is some who feels privileged to have the opportunity
to be amongst a people outside of their own. Although, not everyone

is open-minded and tolerant of people who are different then them.
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People who are xenophobic or racist have their own personal views
and their reasons for having them. For example, the ideologies of
colonization have created a people who hold intolerant views that
have been passed down from generation to generation. Intolerant
individuals tend to have a micro-level of thinking, meaning that they
tend to not have a universal perspective of the world. There are ways to
combat these intolerant views and one way is through education.

A society with equally respected individuals starts with education. Sub-
jects such as, World history, Religions of the world, or Geography should
be implemented in the curriculum for students at a young age. These
subjects allow the individual to expand their minds and allows one to
not be confined to their environment and culture. When an individual is
exposed to all that the world has to offer, they do not judge and make
preconceived notions about a people because they were introduced to the
various cultures, ethnicities, and religions of the world at a young age.
People who hold prejudice views are usually confined to their environ-
ment and lack an understanding of the world due to their ignorance and
lack of desire to branch out of what they already know.

Religion is a part of life that people across the globe hold near to their
being, it gives people a reason to live and provides peace in their heart.
Although religion brings peace to people it can also bring violence. Reli-
gious extremist groups are present in societies around the world and are
responsible for numerous tragedies. Extremist hold the mentality that all
people should follow their beliefs and if they do not, they must result to

violence. Extremists lack fundamentals needed to form a tolerant society
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because that is the reason for their livelihood.

Compassion, empathy, and a knowledge of the world is not taught or pro-
duced in extremist individuals.

To have a society of tolerance and humanism it must start with the
citizens ability to provide for their basic needs. People must have a
chance to get an education, build finances, and own property before
wide-spread tolerance in a community can be achieved. If there is a high
percentage of poverty in the region; tolerance, equality, and peace cannot
be achieved efficiently.

Compassion and empathy are qualities that are also needed in a
society to achieve growth and prosperity. The LGBTQ+ community is
an example of a people who have been marginalized. There are peo-
ple across the globe fighting for their rights, but there are regions that
absolutely disregard the community. We go back to saying that every-
one has their own way of life and it should not harmfully affect another
person. People can disagree with one another and still maintain peace
and tolerance.

Generalizing or stereotyping are dangerous qualities that can prevent a
society from moving towards tolerance. Negative sterecotypes towards
a people will prevent a society from achieving political and economic
progress. For example, the stereotypes of immigrants or refugees taking
jobs from the citizens is an issue that plays a role in various countries
today, and the stereotype does not produce more jobs or benefit the citi-
zens. Politicians and the elite in power are responsible for producing the

best for their citizens and the economy. The elite tend to delude the
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public into believing that certain issues are the cause for their
suffering, when in reality it is the people in powers job to find
resolutions to the issues the country is facing.

The world is in desperate need to learn from one another, it is what
people naturally do. In Western societies, individualism is held
at a high importance rather than collectivism, but everyone needs
someone to achieve success in their lives. The worlds scientific and
architectural progress could not have been achieved without Muham-
mad Ibn Musa Al-Khwarizmi, the Father of Algebra. According to
Antoni Malet and Marco Panza, authors of “The Origins of Algebra: From
al-Khwarizmito Descartes”, the algebraic knowledge that derived from the
Middle Eastern region of the world traveled from one culture to another
and it was transformed across the Mediterranean and around the world.
Throughout the 16th century the knowledge has been transformed
into new discoveries of general methods to solve various equations
(Malet et al, 1). People across the globe can significantly learn from
one another and to reap the benefits, the world must take a stand in
combating intolerance.

A country that strives towards tolerance should start with a change
in the government. A government that is founded on basic princi-
ples of human rights can create a more tolerant and accepting society.
Anti-discrimination laws will protect people regarding their
disability, race, sex, religion, age, and ethnicity in the workplace and other
areas of public life. Anti-discrimination laws are put in place to mitigate

the acts of discrimination and if an individual breaks the laws they are
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to face consequences. Anti-discrimination laws are in place to support
societies and encourage the discussion of being tolerant and open-
minded.

Another aspect that countries are missing in order to achieve tolerance
and humanism is the ability for citizens to criticize their government
with no repercussions. A government should be designed for the people,
and if the people are unable to voice their opinions then there is no room
for tolerance and unity to grow. It is evident throughout history and to
the present day that a number of citizens of countries across the globe
face government corruption. People are unable to develop their lives in
order to build for a better future. If citizens are unable to criticize their

government then how can the country expect to rule out the corruption?

A country’s government is a major aspect of whether acceptance is
dominant within a people. In countries of sectarian prevalence such
as Lebanon, mitigating sectarianism is a key factor in unifying the
people. One way of mitigating sectarianism is by implementing
nationalism within the nation. The government must be based on the
concept of nationalism to unify the citizens and move forward from
sectarian divide to a system that reaches tolerance. A government that
is separate from the rules of religion and a government that recognizes
its sectarian divide leads to a more unified country. Religion should be
a personal affiliation and should not be required by the government. In
Lebanon, mitigating sectarianism is present in the micro-level through

non-profit organizations that welcome all who are in need. Working
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on mitigating sectarian divide should be a priority for governmental
leaders if they want to see their country progressing socioeconomically.
Overall, in order to achieve a society of supportive and mutually respect-
ful individuals it begins with education. Citizens must have fundamental
knowledge of the world and the people within it. To want for someone
what one wants for themselves is the mindset of a people that are able
to resolve conflicts and aim for harmony. In countries where there is a
diverse population, it starts with the government to unify the citizens
through nationalism by focusing on one another’s similarities rather than
focusing on differences; this is especially necessary in regions of sectari-
an prevalence and diversity. Citizens must have their rights protected and
a means to make a living if a country wants to form a society of peace
and tolerance. By individuals having an openminded perspective of life
and the people within it, a society is able to achieve mutual respect and

with that, progress will be made internally and externally.
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Islamic Feminism and Religious Tolerance

Mary Wagner'

In our world of misconceptions and prejudices it sometimes seems
difficult to find common ground among different groups of people and
individuals trying to live in a cohesive and respectful environment. A
factor that contributes to an equal and supportive society is the facilita-
tion of more tolerance and inclusion through education and transference
of knowledge surrounding underrepresented issues. Islamic feminism is
an under researched topic that holds significant meaning within the reli-
gious world, the women’s rights movement, and other areas as well. The
presence and understanding of Islamic feminism yields more space for
religious tolerance, contributing to supported and respected individuals
and groups. The ideals of an equal society are possible to reach with
growing knowledge of the issues and differing perspectives from all
people involved.

A society of equal, supportive, and mutually respected individuals and
groups is attainable through a number of circumstances. It would mean
having not only equal social opportunity, but economic as well. A just
and fair society includes adequate education for everyone, enabling a
more balanced social and economic ground of opportunity to allow for
personal growth, equality, and mutual respect. An ideal society such as
this would involve representation from all parts of the community, and

being able to coexist in harmony through the differences of background

'Visiting student from Virginia Commonwealth University (VCU), USA.
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or opinion. Not only should there be understanding of other groups’ and
people’s perspectives, but a tolerance and celebration of them. A society
that educates and upholds the differences among them to uplift everyone
gives people a voice and platform to have respect and feel treated equally.
“Active tolerance, which means being involved with others in the midst of
differences and variations” is an ideal form of tolerance that Abdul Talim
describesand followsup with “the outcome oftoleranceislivingside by side

peacefully and accepting variations that exist” (Rahman & Hambali 82).

“Tolerance is not only the recognition and respect towards beliefs, but
also demands respect for the individuals who belong in the society”
(Rahman & Hambali 82). With each individual’s fundamental beliefs be-
ing respected and understood there is shrinking room for stereotypes to
take hold. A stronger education and the debunking of stereotypes can
bring light to the real issues at hand that are not based on how someone
looks or what they identify with. Being able to know the facts about a
religion or topic like LGBTQ people can eliminate misunderstandings of
how something is bad, corrupt, or just wrong. It can bring focus to the
extremes and how they can be battled, but draw attention to more everyday
functionalthingsofpeoplelivingnormallives. The coexistence ofreligions,
races, ethnicities, etc. is premiere in upholding a just society. Religious
tolerance is a complicated concept that involves the most religious, and
the non religious to be accepting of the fact that everyone has their own
conception of the world and how they choose to understand it and live their

lives. “Tolerance is defined as the willingness of an individual to accept
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others rights to be different and respecting without being judgmental”
(Rahman & Hambali 82).

“Tolerance is instilled through knowledge, openness, communica-
tion and freedom of thought” (Rahman & Hambali 82). An incredibly
misunderstood and under represented and researched topic that can help
build bridges between religions and the anti-religious is the existence
and study of Islamic feminism. A large misconception around the world
is that Islam is a violent and oppressive religion for women and that
Muslim women need saving. Islamic feminism is a tool that uses the
religion in a movement to bring empowerment to women and to also
educate what is right there for Muslim women within the religion and its
sacred texts. Feminism itself is a powerful concept that brings so much to
women and society as a whole to inform and alter perspectives to a more
progressive and fair world. The specificity of Islamic Feminism creates a
whole branch of new voices, texts, and perspectives that can be counted and
taken into consideration for a larger discussion of feminism and religion.
Amani Saleh has four conditions for what constitutes Islamic
Feminism. They involve: 1. Having the starting point be the Islam-
ic identity and it being a frame of reference 2. Being “based on and
limited by “constants”, the Quran and the Sunna 3. Critiquing inter-
pretations in relation to women concerning the Quran and Hadith 4.
Not being biased by gender, but having respectful interpretation “of
what God intended for his followers” (Abboud & Dabbous 3). These
standards for Islamic feminism exemplify a large part of how this fem-

inism is bringing out the truest interpretation of Islam by including
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all voices and genders to create a greater understanding. The
notion of it being “limited by constants” is to emphasize that
so much of what people know about Islam in the past is from
interpretations done by men, not things strictly based off of the original
proclomations of the faith in the Quran and Sunna. Islamic feminists
can typically agree with Saleh that “the Quran fully acknowledges
the principle of gender equality” and adds that “equality between men
and women in Islam is based on difference, not sameness” (Abboud &
Dabbous 4). The assumptions of what Islamic feminism is supposed to be
is faced with more depth when Hind Mustafa Ali chimes in. In her work
Her ideas are representative of the important distinction of Islamic fem-
inism from other feminisms, especially western and secular. The global
feminist discussion comes in many forms. Newer, more progressive and
specific ideas of how to approach feminism have pushed back on the
traditional western feminist viewpoint. The important thing to consider
is that although women around the world are all fighting for justice and
their own form of equality and fairness of rights, not all of the specific
goals are the same. There is a universal feminism that can connect women
with fundamental shared values and interests of woman’s safety, choice
and empowerment everywhere, but a Muslim woman in Egypt may have
different ideas of what their freedom looks like than an African-American,
Christian woman in the United States. In fact, like Islamic feminism around
the world, distinguishing itself from typically western or white feminism,
there is womanism. Womanism is a different form of feminism upheld by

mostly black Christians. Every feminist and every type of feminism is
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striving for the right things, it is the intersectionality of each that
incorporates different identities to form a comprehensible ideology
for what certain groups of women want, need, and are priortizationally
working towards and fighting for.
Islamic feminism, with a concentration on the connection of women
to the sacred texts like the Quran, is instrumental in change, but with
still more to do. Throughout history men have been interpreting the
Quran and Hadith to curate what they believe to be the correct way of
Islam. Their perceptions have systematically left out women from the
tradition. In the up and comings of Islamic feminism there are
incredibly educated and respected Muslim women working to
deconstruct this history and find the opportunities that are there in Islam for
reconsideration, reinterpretation, and better understandings of what
Islam is for everyone. The work being done and the work already done
to illuminate women in the texts is going beyond the jurisprudence.
Hind Mustafa Ali recognizes in her work that the assumptions of what
Islamic feminism is supposed to be is faced with more depth. There is
more than the jurisprudential context to understanding the faith and
how it affects women and people as a whole. Mustafa Ali believes a key
to Islamic Feminism is not just restricting it to the jurisprudence and
interpretation of Scripture, but that “all other cultural, societal,
economoic, and moral issues that are equally important and
interconnected in Muslim cultures and societies” need to be more en-
gaged (Abboud & Dabbous 4). This sentiment is crucial to the extension

of Islamic feminism to broader issues and Muslim women’s rights out
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side of the religion.

Islamic Feminism, like how other feminisms should be, is intersectional.
It involves so many aspects of its society and the world. The different
aspects of Islam that affect Muslim women on a daily basis go beyond
the sacred texts or their interpretations of them. Like any religion, sect
or race there is a community with biases and expectations. The impor-
tance of understanding these communities and cultural practices that go
beyond the texts of a tradition are important to the facilitation of
religious tolerance between other parties. Helping to debunk stereotypes
about Muslim women being oppressed and showing truths that change
the negative global narrative of Islam brings focus to the good that is
occurring. Every community has its issues and injustices, Islamic
feminism is a tool to show both the triumphs of women within the
tradition, as well as the real issues that Muslim people face in the larger
society. As Abboud understands it, “Islam has simultaneously become the
problem for some and the solution for others” (6). Islamic feminism
undertakes much more than interpretation and empowerment for women.
There is an “importance of linking the knowledge of the religious texts with
awareness of women’srights” (Abboud & Dabbous 6). Supporting women’s
voices within Islamic feminism advances other issues as well by including
a different set of educated and experienced voices on a variety of topics.
Within modern Muslim societies there are movements occurring both
within the ideological community and governmental changes for
women. Institutional change that affects social and other improvements

is more than legislation and altering outdated laws. There has to be a
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shift in power that encompasses all the voices that are being oppressed
and challenged by the current systems. In Morocco, there has been
the installation of a gender quota for the Moroccan government since
2002 in order to promote and provide better representation for women
within the political world (Bouasria 1). This is just one instance of
Muslim women getting the same recognition as men, and the same
recognition that western, Chirstian, or white women recieve. The
examples of autonomy that exist for Muslim women are an important
factor of the larger Islamic feminism discussion. Of course, like so
many different disciplines, there is always room for improvement and
strides needed to accomplish justice. Being able to acknowledge the
progress that has been made and the powerful things being done by and
for Muslim women is important to spread into the global conversation.
“Education is seen as a key to changing attitudes” (Saeed 1). Abdullah
Saeed conducted a study to analyse the intra-faith religious tolerance
within three different Islamic schools. Saeed believed that “one of the
most effective means of developing a culture of religious tolerance and
respect... is by reforming the education of its leaders” (1). This
sentimentcanbeusedtojustify theimportance of spreadinginformationand
educating more on the implementation of Islamic feminism and
other concerns like it. The more factual information and
knowledge that is being spread and taught systematically, the
better tolerance for different and new ideas will emerge. In
another study, Rika Sa’diyah constructed methods to analyse students

at a high school and their religious motivation, Islamic learning out

66



comes, and tolerance attitudes. Focusing on the relationship be-
tween learning outcomes and tolerance, there were findings to reveal
a significant direct influence of one to the other (Sa’diyah 11). The
study concluded that an improvement of student learning outcomes
optimizes tolerance (Sa’diyah 11). This is a strong indication of the
progress that can be made for religious tolerance and a generally more
respectful society through the education system and learning processes.
A more equal, mutually respectful, and supportive society is upheld by
tolerance and co-existence based on the ideas of feminism and equal
rights. Islamic feminism, an under researched topic, is one example of an
opportunity to disseminate knowledge and awareness surrounding issues
most of the world is ill-informed on. Islam understands tolerance, or tasa-
mah, as “an attitude of openness; to listen to different views of others,
and functions two-ways; offering one’s view and accepting others, and
does not affect the religious beliefs of each other in that shared space”
(Rahman & Hambali 84). The findings of education and understanding
on subjects to breed better relationships and ideas is instrumental in
building a just society of respectful individuals and groups. Equality goes
beyond governmental systems, programs, and laws, it is found in the hearts
and minds of individuals that spread the ideas of acceptance and growth.
The infiltration of subjects like Islamic feminism into society and other
groups creates a path towards normalization of such topics which renders
the deterioration of biases. With a fuller grasp on these subjects religious
tolerance will permeate throughout society creating broken down walls

and strengthened support of equal and respected individuals and groups.
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